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material comforts and high-level inventions do not diminish this ignorance. 

This Jahiliyyahh is based on rebellion against Allah's sovereignty on earth. It 

transfers to man one of the greatest attributes of Allah, namely sovereignty, and 

makes some men lords over others. It is now not in that-simple and primitive 

form of the ancient Jahiliyyahh, but takes the form of claiming that the right to 

create values, to legislate rules of collective behaviour, and to choose any way 

of life rests with men, without regard to what Allah Almighty has prescribed. 

The result of this rebellion against the authority of Allah is the oppression of 

His creatures. Thus the humiliation of the common man under the communist 

systems and the exploitation of individuals and nations due to greed for wealth 

and imperialism under the capitalist, systems are but a corollary of rebellion 

against Allah's authority and the denial of the dignity of man given to him by 

Allah Almighty. 

 

In this respect, Islam's way of life is unique, for in systems other that Islam, 

some people worship others in some form or another. Only in the Islamic way 

of life do all men become free from the servitude of some men to others and 

devote themselves to the worship of Allah alone, deriving guidance from Him 

alone, and bowing before Him alone. 

 

This is where the roads separate, and this is that new concept which we possess 

and can present to mankind - this and the way of life which this concept 

organizes for all the practical aspects of man's life. This is that vital message of 

which mankind does not know. It is not a product of Western invention or of 

European genius, whether eastern or western. 

 

Without doubt, we possess this new thing which is perfect to the highest 

degree, a thing which mankind does not know about and is not capable of 

producing. 

 

But as we have stated before, the beauty of this new system cannot be 

appreciated unless it takes a concrete form. Hence it is essential that a 

community arrange its affairs according to it and show it to the world. In order 

to bring this about, we need to initiate the movement of Islamic revival in some 

Muslim country. Only such a revivalist movement will eventually attain to the 

status of world leadership, whether the distance is near or far. 

 

How is it possible to start the task of reviving Islam?  

 

It is necessary that there should be a vanguard which sets out with this 

determination and then keeps walking on the path, marching through the vast 
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Can anyone say that if Abu Bakr, 'Umar or 'Uthman had been satisfied that the 

Roman and Persian powers were not going to attack the Arabian Peninsula, 

they would not have striven to spread the message of Islam throughout the 

world? How could the message of Islam have spread when it faced such 

material obstacles such as the political system of the state, the socio-economic 

system based on races and classes, and behind all these, the military power of 

the government? 

 

It would be naive to assume that a call is raised to free the whole of humankind 

throughout the earth, and it is confined to preaching and exposition. Indeed, it 

strives through preaching and exposition when there is freedom of 

communication and when people are free from all these influences, as ‘there is 

no compulsion in religion’; but when the above mentioned obstacles and 

practical difficulties are put in its way, it has no recourse but to remove them by 

force so that when it is addressed to peoples' hearts and minds they are free to 

accept or reject it with an open mind.  

 

Since the objective of the message of Islam is a decisive declaration of man's 

freedom, not merely on the philosophical plane but also in the actual 

conditions of life, it must employ Jihad. It is immaterial whether the homeland 

of Islam - in the true Islamic sense, Dar ul-Islam - is in a condition of peace or 

whether it is threatened by its neighbours. When Islam strives for peace, its 

objective is not that superficial peace which requires that only that part of the 

earth where the followers of Islam are residing remain secure. The peace which 

Islam desires is that the religion (i.e. the law of the society) be purified for 

Allah, that the obedience of all people be for Allah alone, and that some people 

should not be lords over others. After the period of the Prophet T only the 

final stages of the movement of Jihad are to be followed; the initial or middle 

stages are not applicable. They have ended, and as Ibn Qayyim states, "Thus, 

after the revelation of the chapter 'Bara’a'
41

, the unbelievers were of three kinds: adversaries in 

war, people with treaties, and Dhimmis. The people with treaties eventually became Muslims, 

so there were only two kinds left: people at war and Dhimmis. The people at war were always 

afraid of him. Now the people of the whole world were of three kinds: one, the Muslims who 

believed in him: two, those with whom he had peace (and from the previous sentence we 

understand that they were Dhimmis); and three, the opponents who kept fighting him."  

 

These are the logical positions consistent with the character and purposes of 

this religion, and not what is understood by the people who are defeated by 

present conditions and by the attacks of the treacherous orientalists. 

                                                 

41
 More commonly referred to as Surah at-Tawbah. 


